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To the Public in general, and to the Members 
of the Eſtabliſhment in the Town and Neigh- 


bourhood of BorTtoxn, in particular, 


CRISTIAN FRIENDS, 


1 way perhaps be expected by ſome, that 1 
ſhould ſay ſomething, by way of apology, for 
allowing the following pages to ſee the light, lo long 
after the appearance of the Pamphlet animadverted 
upon: becauſe ſuch a ſtep may be conſidered as 
the effect of a reſtleſs and malevolent ſpirit, endea- 
vouring to revive thoſe diſputes and animoſities 
which have in good meaſure ſubſided, and are, no - 
doubt, by many forgotten. All I have to lay, 
and all that is neceſſary for me to ſay on this head, 
is, that, as the remarks on that Pamphlet, which I 
now preſent to you and the public, were written 
ſeveral months ago, they would certainly have 
appeared ſooner, had I intended them for the preſs; 
but their publication has been conſented to, only 
on account of the importunity of a few friends, 
whom, in ſuch caſes, I think it my duty to oblige. 
And I may add, that as the contents of that Pam- 
phlet continue to be the avowed ſ-ntiments of its 
Author or Authors, to propagate which, no oppor- 

tunity or poſſible means is neglected, fo no attempt 
to check the ſpreading of ſuch opinions, can be 
juſtly deemed unſeaſonable. 


If 


( iv ) 
If any ſhould ſay, that the Pamphlet alluded to, 


is unworthy of the notice or peruſal of any perſon, 
who loves his God, his Saviour, his Bible, and 
the civil conſtitution of Great Britain, and who 
therefore knows how to employ his time to better 
purpole; and that, as a teſtimony of his abhor- 
rence and deteſtation of its execrable contents, every 
friend to the civil and religious liberties of the na- 
tion, into whoſe hands it may fall, ought to commit 
it to the devouring flames, I grant that the obſer- 
vation 1s perfectly juſt, and that it deſerves no 
other anſwer. But ſome perſons are weak enough, 
and perhaps the Author is one of them, to ima- 
gine, that, if no reply be made to a publication, 
it is unanſwerable; and ſo triumph before they 
have gained any victory. 


I am ſenſible that what I have written is attend- 
ed with many defects; but as it is deſigned chiefly 
for the good of you who are members of the eſta- 
bliſhment, in the town and neighbourhood of 
Bolton, I hope it will meet with your kind recep- 
tion and candid peruſal. If it proves the means 
of preventing any from landing in the gulph of 
ſocinianiſm, and becoming enemies to God their 
Saviour, their King, and the conſtitution of their 
country, my end 1s gained. 
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To the Author of an Addreſs to the Members of 
the Eſtabliſhment in the Town and Neighbour- 
hood of BoLToN. 


SIR, 


Shall make no apology for animadverting upon 

your publication. You certainly have a right 
to publiſh whatever you think proper; and others 
have no leſs right to examine what you offer to the 
public. I ſhall make as little apology for the man- 
ner in which it is done. Compliments, Sir, be- 
tween perſons whole HES are as oppoſite as 
light and darknels, are * hypocritical. If we 
criticiſe upon the publications of perſons agreed 
with us in the eſſentials of religion, it ought to be 
done in the ſpirit of meeknels and charity; but 
when we have to do with avowed enemies, perſons 
who endeavour to lap the foundation, and over- 
throw the whole ſuperſtructure of revealed religion, 
ſeverity is pardonable. Moreover, we expect, and 
often meet with the ſevereſt treatment from perſons 
of your lentiments—notwithſtanding all your boaſt- 
ed candour, liberality and charity, towards thole 
who differ from you. It will, therefore, avail no- 
thing, upon reading this, to ſet up hue and cry— 


want of candour! want of charity! I do not think - 


that you, Sir, in a religious point of view, are en- 
titled to either of theſe. It will therefore give me 
no pain to be repreſented, by perſons of your way 
of thinking, as totally deſtitute of all theſe amiable 
virtues. Now, 
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Now, Sir, as your party has aſſumed the name 
of Rational Diſſenters, and lay claim to ſuperior 
light, wiſdom, learning, &c. the following is the 
fruit of ſome leiſure hours employed in examinin 
your theological ſentiments, and above claims. I 
in doing this, I have made an hundred grammatical 
blunders, and committed as many miſtakes, they will 
all be very pardonable, in a poor blind, irrational, 
and enthuſiaſtic Trinitarian : whereas every blun- 
der committed by an enlightened, learned, and wife 


Socinian, can obtain no pardon from his opponents, 


but upon the mortifying condition of confeſling 
his miſtakes, and acknowledging that he is as liable 
ta err as thoſe he differs from: a thing which our 


Rational Diſſenters are not very forward to do, 
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A 7 OU begin by obſerving, that,“ As this town 

« and neighbourhood have long been dif= 
© tinguiſhed for the peaceable and friendly 
© terms,“ &c. it would be much to be la- 
* mented, if any late occutrences ſhould create 
© the leaſt uneaſineſs among them.“ But have 
you not, Sir, acted unfairly and with ſome du- 
plicity, by talking of Diſſenters in the aggregate, 
in exhorting members of the Eſtabliſhment © Not 
* to accuſe them of diſturbing the peace of the 
% country ?” Do members of the Eſtabliſhment 
accuſe Diſſenters indiſcriminately? No, Sir, 
They know pretty well what Denominations of 
Diſſenters are friendly to their civil and religious 
Liberties, and what Denomination is not. The 
following ſentences, if applied to your party,“ As 
„ flirongly as yourſelves are they attached to the 
civil conſtitution of Britain,“ &c. will be quel- 
tioned by many Diſſenters, as well as Churchmen. 
Subſtantiate, however, by your words and actions, 
what you ſay, and then you will be entitled to 
credit. : 
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What you ſay, Page 4th, of its being of im- 
portance to a ſtate, that there ſhould be the 
greateſt poſſible choice of able men for the ſervice 
of the community, is granted. But when you 
add, © Well affected, then, as the Diſſenters are 
* to the civil conſtitution of this country,“ &c. 
you neither write honeſtly nor logically. Not 
honeſtly, by applying to the whole what only 
belongs to a part. Not logically, unleſs an aſump- 
tion from gratuitous Premifes be logical. — 
Don't you fee, Sir, that the word then in its connec- 
tion is inferential ? Should you not have firſt proved 
what you have allerted, before you had drawn a con- 


cluſion? That the Diſciples of Socinus, or, if 


it pleaſe you better, Unitarians, are well affected 
to the civil conſtitution, is doubted by many. 
Some of them have expreſſed ſtrong deſires for 
a Revolution, both 1 in Church and State. 


In the next Paragraph, you ſay, © Much la- 

* bour hath been uſed to prove, that the Le- 
« gillature hath a right to exclude any body of 
©« men from the lervice of the State.” Indeed, 
Sir, I ſhould think it needleſs to be at any labour 
to prove that. To me, at leaſt, it is ſelf-evident. 
If the Legiſlature hath not a right, who hath? 
You inform, us in the next ſentence, by ſaying, 
e With more propriety may it be ſaid, This is 
* a power which reſides with the majority,“ &c. 
What majority, Sir? Certainly a majority of 
the Repreſentatives of the Britiſh Empire: a ma- 
jority of both houſes of Parliament; a majority 
of thoſe who have a right to chooſe, and an 
equal right to" refuſe, perſons whom they deem 
u t for the lervice of the State. The wiſdom or 
gg propriety 
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propriety of their choice may be diſputed. Their 
right, I think, cannot. Have not you, or IJ, Sir, 
if we need a ſervant, a right to chooſe or refuſe 
a perſon that offers himſelf, and wiſhes to engage 
in our ſervice? The perſon, if he think himſelf 
well qualified, (and undoubtedly the Unitarian 
Diſſenters think, that they are well qualified to 
ferve the State,) and comes well recommended, 
may diſpute the propriety of our refuſal, and think 
it very unreaſonable, impolitic and unjuſt. But 
ſhould not we think him very unreaſonable in ſo 
doing? And has not the Legiſlature as unde- 
niable right to chooſe their ſervants, as we have 
to chooſe ours? This, I think, none but perſons 
of your ſentiments will deny. Neither do I ſee 
the concluſiveneſs of your argument, when you 
ſay, If the communion, when attended for the 
6 purpoſe of Qualification, be a religious ſervice, 


-« thoſe, who attend, are, at leaſt, for the time 


“ being, members of the Church of England.” 
I do not ſee, Sir, how a perſon's attending Di- 
vine Service once in the Eſtabliſhment, or re- 
ceiving the Lord's Supper once, according to the 
uſage of the Church of England, or even qua- 
lifying in the manner required, will conſtitute 
him, even ** the time being, a member of that 


Church. am inclined to think, That it is a 


perſon's approving of the Doctrine, Worſhip and 


Diſcipline of a Church, and ſtatedly attending 
there, and holding communion with that Church, 
that conſtitutes him a member of it. 


I agree with you, Page gth, when you ſay, 
* The Teſt Laws are no ſecurity either to 
* Charch or State,” Becauſe, I ſuppoſe, you 

* mean, 
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What you lay, Page 4th, of its being of im- 
portance to a ſtate, that there ſhould be the 
greateſt poſſible choice of able men for the ſervice 
of the community, is granted. But when you 
add, © Well affected, then, as the Dillenters are 
* to the civil conſtitution of this country,” &c. 
you neither write honeſtly nor logically. Not 
honeſtly, by applying to the whole what only 
belongs to a part. Not logically, unleſs an aſump-— 
tion from gratuitous Premifes be logical. — 
Don't you ſee, Sir, that the word then in its connec- 
tion is inferential ? Should you not have firſt proved 
what you have aſſerted, before you had drawn a con- 


cluſion? That the Diſciples of Socinus, or, if 


it pleaſe you better, Unitarians, are well affected 
to the civil conſtitution, is doubted by many. 
Some of enen expreſſed ſtrong deſires for 
a Revolution, both in Church and State. 


In the next Paragraph, you ſay, © Much la- 


e bour hath been uſed to prove, that the Le- 
« gillature hath a right to exclude any body of 
©« men from the ſervice of the State.” Indeed, 
Sir, I ſhould think it needleſs to be at any labour 
to prove that. To me, at leaſt, it is ſelf-evident. 
If the Legiſlature hath not a right, who hath? 
You inform us in the next ſentence, by ſaying, 
* With more propriety may it be ſaid, This is 
* a power which reſides with the majority,“ &c. 
What majority, Sir? Certainly a majority of 
the Reprelentatives of the Britiſh Empire: a ma- 
Jority of both houſes of Parliament; a majority 
of thole who have a right to chooſe, and an 
equal right to "refule, perſons whom they deem 
un lit for the leryice of the State, The wiſdom or 
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propriety of their choice may be diſputed. Their 
right, I think, cannot. Have not you, or 1, Sir, 
if we need a ſervant, a right to chooſe or refuſe 
a perſon that offers himſelf, and wiſhes to engage 
in our ſervice? The perlon, if he think himſelf 
well qualified, (and undoubtedly the Unitarian 
Diſſenters think, that they are well qualified to 
ferve the State,) and comes well recommended, 
may diſpute the propriety of our refuſal, and think 
it very unreaſonable, impolitic and unjuſt. But 
ſhould not we think him very unreaſonable in ſo 
doing? And has not the Legiſlature as unde- 
niable right to chooſe their ſervants, as we have 
to chooſe ours? This, I think, none but perſons 
of your ſentiments will deny. Neither do I ſee 
the concluſiveneſs of your argument, when you 
ſay, © If the communion, when attended for the 
95 R of Qualification, be a religious ſervice, 


-« thole, who attend, are, at leaſt, for the time 


* being, members of the Church of England.” 
I do not ſee, Sir, how a perſon's attending Di- 
vine Service once in the Eſtabliſhment, or re- 
ceiving the Lord's Supper once, according to the 
uſage of the Church of England, or even qua- 
lifying in the manner required, will conſtitute 
him, even ſor the time being, a member of that 
Church. \ am inclined to think, That it is a 
perſon's approving of the Doctrine, Worſhip and 


Diſcipline of a Church, and ſtatedly attending 


there, and holding communion with that Church, 


that conſtitutes him a member of it. 


Þ agree with you, Page gth, when you ſay, 


*The Teſt Laws are no ſecurity either to 


Church or State.“ Becauſe, I ſuppoſe, you 
B mean, 


( 10 ) 


mean, as they apply to Proteſtant Dillenters. 
But is there not lomething in the following ſen- 


tence very unguarded, or excceding arrogant, and 
uncharitable? ½ They,“ ſay you, viz. the 
Teſt Laws, *,exclude none but , conſcientious 
% men,” &c. (Do you really think, Sir, that none 
are excluded conſcientious men? Or that 
all who are excluded by then are Perſons entitled 
to that character? If they exclude none but 
Perſons of that deſcription, you had good reaſon 
to add, An excluſion of theſe characters is ma- 


*« nifeſtly unjuſt,” &. Pray, Sir, inform us 
who are included; or rather, Pleaſe to tell us 


what fort of Perſons thoſe are, who are not af- 
fected by them? If none be excluded but ſuch 
Perſons as you mention, it neceſſarily follows, that 
all who are not affected by them, or qualify in 


the uſual way, are a parcel of Rogues and Fools; 
men deſtitute of wiſdom, conſcience and honeſty. 
And are not you, Sir, in ſaying, or even infinu- , 


ating, ſo, a molt uncharitable Bigot? What, Sir! 


are you and your brethren determined to make a 


Monoply of honeſty and conſcience, as you have 
done of reaſon and learning, by boaſting ſo much 
of ſuperior wildom, acquaintance with the living 
and dead Janguages, &c. &c. &c. and adopting 


the Epithet, rational Diſſenters? Your Reaſons, | 
Sir, for theſe lofty apprehenſions and arrogant 


claims? Are there no men of abilities, honeſty 


ard conſcience, among all the members of the 
Eftabliſhment? Do theſe amiable virtues, Sir, 
appear in none but Diſſenters? Rather, Do 


they. exiſt no where but in the breaſts of thoſe 
who call themſelves Unitarians, or rational Diſ- 
ſenters. Indeed, Sir, you muſt pardon us, when 
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we honeſty declare, that we ſee no reaſon to con- 
clude, that you are poſſeſſed of theſe in a higher 


degree than your neighbours; and therefore, can 
by no means admit your excluſive claim. 


* 


The next Paragraph begins thus“ But per- 
« haps the members of the Eſtabliſhment may 
e fear more from our religious principles.” I 
think you had no occaſion to hefitate about the 
matter, by ſaying perhaps —I ſuppole you had ſuf- 
licent reaſon to believe, that they are afraid, both 
of the religious and political ſentiments of thoſe 
who call themſelves rational Diſſenters. And 
were ſuch perſons at the helm of affairs in Church 
and State, they would, I think, have reaſon to fear. 
« Yet what are the religious Pipes of Dil- 
« ſenters?” you aſk. A neceſſary queſtion, and 
you ought to have given an unequivocal anſwer 
to it. Perhaps you think you have, by ſaying in 


the next ſentence, © In one grand principle they 


* are all agreed, that the Bible and the Bible 
" alone, is the religion of Proteſtants.” This 
maxim, you ſuppoſe, none will deny. I ſuppoſe 


ſo too. But, notwithſtanding this, we are far, 


very far, from being agreed about what is Bible. 
Rational Diſſenters tell us, that part of that Book 
called the Bible, was not written by divine inſpi- 
ration; that many paſlages are corrupted ; ſe- 
veral foiſted into *%. ſacred Canon, &c. ſo that 
although they all agree, that the Bible, and the 
Bible alone, 1s the religion of Proteſtants, ſtill 
we have to learn from thoſe rational Gentlemen, 


what is Bible, or Divine Revelation, and what is 


not. But, after this profeſſed agreement, you aſk, 
with an air of triumph, © What then becomes of 
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* your human formularies ? of your articles and 
« creeds?” Juſt what becomes of any religious 
ſentiment, rite, or ceremony. If founded upon, 
and conſonant, to the word of God, they ſtand; 
if not, they fall, when tried at that bar. How- 
ever, the Church of England, I think, has nothing 
to fear from your impotent, and may I not add, 
impudent, attack. 


You aſk, Page 6th,“ Can you ſeriouſly ap- 
prove of the damnatory clauſes in the Atha- 
naſian Creed, when you underſtand that man 

honeſt, conſcientious men, hncerely profels, that 
they cannot find in their Bibles, any one ge- 
nuine uncorrupted pallage, in favour of the 
Trinity in unity.” It would be more cha- 
ritable, Sir, to ſuppoſe they do, than to ſuſpect 
their fincerity. But grant they do not Does 
that prove the clauſes wrong? You, know, Sir, 
that there are many perſons who do not approve 
of things that are abſolutely Tight. Are they, for 
that reaſon, to be ſet aſide? It is pretty well 
known, Sir, who thoſe many honeſt, conſcientious 
men are, who ſincerely profeſs that they cannot 
find in their Bibles, any one genuine uncorrupted 
paſſage in favour of the Trinity in unity. And 
we ſhall give you credit for what you ſay of their 
lincerity, honeſty, and conſcientiouſneſs; but 
cannot admit thoſe as proof that they are right. 
A Mahometan, Sir, may be as honeſt, conſcientious 
and ſincere, in what he profeſles to believe as you; 
but, when arguing againſt the Chriſtian Religion, 
and in favour of his own, would you, Sir, admit 
his conſci entioufneſs, honeſty, and ſincerity, as full 
proof that Mahometaniſm is right, and Chriſtianity 
wrong? 
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wrong? I think not. But what is it that theſe 
honeſt, conſcientious men profeſs? Why, that they 
cannot find in their Bibles, any one genuine un- 
corrupted pallage, in favour of the Trinity in 
unity. What! not one genuine uncorrupted pal- 
ſage! Speakeſt thou this of thyſelf, or did others 
tell it thee? Your acquaintance with Scripture, 
Sir, by no means ſeems to be extenſive, intimate 
and critical. Who told you, Sir, that all the 
pallages found in the Bible, that favour the doc- 


trine of the Trinity in unity are corrupted? Or, 


if they be, why did you not demonſtrate it? By 


doing ſo you would have done eſſential ſervice to 


your cauſe, and obliged us to give up our poſt as 
untenable. But, I ſuppole, you found it much 
caſier to aftert than prove; well knowing that 
neither your corporeal nor mental abilities, 
are at all equal to that herculean taſk : for ſuch 
you will find it to be, to prove that all the paſſages 
found in Divine Revelation, that favour the doc- 
trine of the Trinity, are corrupted. 


« Is the word Trinity,” you aſk, © once uled 
* from Geneſis to the Revelations?” You mean, 
I ſuppoſe,—Is it once uſed from the beginning 
of the Old, to the end of the New Teſtament ? 
For neither the Book of Geneſis nor Revelation 
is included in the queſtion. But what if it be 
not? The concluſion, I ſuppoſe, you would have 
us to draw, is, Therefore the doctrine is falſe. 
Will you, Sir, allow us this compendious method 
of overthrowing your ſentiments? You ſurely 
can have no objection to our dealing with you as 
you do with us: and,therefore, in my turn, I aſk, 
Are all the words and ſentences which compole 
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the publications, ſermons and prayers of Uni- 
tarian Diflenters, to be found in the Bible? If 
you anſwer truly, it muſt be in the negative. 
But don't you ſuppole them founded upon, agree- 
able to, and warranted by the Scriptures? It you 
do not, you muſt ſtand convicted in your own 
mind for preaching and publiſhing what you he- 
lieve has no foundation in, or warrant from the 
word of God. Many think, and, indeed, it is de- 
monſtrable, that there is no party who profels 
Chriſtianity, that have fewer Scripture phraſes in 
their religious publications, ſermons and prayers, 
than the rational Diſſenters. 


But you proceed with your interrogatives, and 
alk, © Is it in any place declared, that the Fa- 
« ther is eternal, the Son eternal, and the Holy 
** Ghoſt eternal?“ &c, Yes, Sir, in more places 
than one. But as your interrogation tacitly denies 
that there is any one place to be found, by which 
the doctrine can be ſupported, you ought to be 
ſatisfied with one. And as you profels to be- 
lieve the eternity of the Father, we ſhall omit 
proving that, and produce ſome paſſages in 
proof of the eternity of the Son, and Holy Spirit. 
And we ſhall refer you to an epiſtle that ever has, 
and ever will, gravel Socinians, thoſe avowed ene 
mies to the Deity, atonement and grace of 
Chriſt. See Heb. i. 10, 11, 12. And thou Lord 
in the beginning haſt laid the foundation of the 
earth, and the heavens are the works of thine hands. 
They ſhall periſh, but thou remaineſt: and they 
all ſhall wax old as doth a garment: and as 4 
de ſture ſhalt thou fold them up and they ſhall be 
changed; but thou art the ſame, and thy years ſball 
895 320g 
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not fail. Now, Sir, it won't do to preſent ns 


with the Socinians' interpretation of theſe pallages, 
who tell us, that the Father, and not the Son, is“ 
ſpoken of in theſe verſes. Either the Son is the 
perſon ſpoken of there, or he is not ſpoken M at 
all, through the whole chapter. To affirm the 
latter, would argue a perſon proof againſt the 
cleareſt evidence. For it is obvious to every un- 


prejudiced mind, capable of reading the chapter, 


that one and the ſame perſon 1s ſpoken of through- 


out the whole, and it is equally obvious, that the 


Son 1s the perſon. See alſo Heb. xiii. 8. Jeſus 
Chrift the ſame yeſterday, and to-day, and for ever. 


A paſſage expreſſive, both of his eternity and un- 


changeablenels. It never was ſaid, nor ever will 


be ſaid, of the higheſt angel in glory—That he is 


the ſame yeſterday, and to-day, and for ever. . 


Theſe are what can only be predicated of the 
cternal God, and neither do nor ean belong to any 
creature. For proof of the eternity of the Holy 
Spirit, ſee Heb. ix. 14. Who through, or by, the 
elernal Spirit offered himſelf without fee to God, 


&c. Shall I be told by Socinians, that the eternal 


Spirit, mentioned in the paſſage quoted, is not 
the Holy Ghoſt? Then it muſt be the Divine 
Nature of Chriſt, through the ſtrength, power, or 
virtue, of which he offered himſelf. No, fay the 
Socinians, who deny the perſonality of the Holy 
Ghoſt and the divinity of the Son, neither the 


one nor the other is meant. No! Then pleale 


to inform us, who is meant, or what is meant by 


the eternal Spirit, in the pallage produced ? why, 


to be ſure, a certain Divine Power, by which the 


Lord Chriſt was freed from mortality, and made 
eternal. Indeed! what amazing diſcoveries have 


thoſe 
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thoſe enlightened Socinians made! Rather, How 
ſhocking their. perverſions of ſcripture! Let 
them, however, ſhow us, if they can, where ſuch 
a pgpyer as they pretend is called the Spirit, or 
the Cternal Spirit. Now, Sir, theſe are not three 


Eternals, but one Eternal. For proof of this, fee 


Deut. vi. 4. Hear, O Iſrael, the Lord our God, 
ELoneNu,* is one Lord. Scealfo 1 John v. 7. 
For there are three that bear record in heaven, the 
Father, the Word and the Holy Ghoſt, and theſe 
THREE Q7e ONE. I muſt not, however, forget, that 
this is a diſputed paſſage. Socinians tell us, that 
ſome ancient manuſcript copies of the Greek 
Teſtament have it not; and that it is not to be 
found in ſome antient printed ones, of good credit. 
In anſwer to this, it is ſufficient at preſent to ſay 
hat I ſhall demonſtrate, if need require, — That 
fome very antient manuſcript and printed copies, 
of good credit, have it: and till thoſe who object 
to its being genuine, can prove that it is ſpurious, 


ä 


* Elabenu, Gods, The literal tranſlation of the paſſage, 
is, Hear, O Ifracl, the Jehovah, our Gods, is one Jehovah. 
Aud many eminent divines and critics. think, that rhe doctrine 
of the Trinity 1s fully eitabliſhed by this one paſſage. For 


what reaſon can be affigned, why the inſpired penman ſhould | 


make uſe of, fir{t, a {ingular, ſecondly, a plural, and, thirdly, 
a ſingular noun again, in giving them an account of the God 


of Ifracl; if he did not dengn to inform them, that their God 


was three perſons in one Jehovah or divine nature? Either 
Moſes declares a truth in theſe words—or he docs not. To 
afirm the latter, would be to commence Deiſt. And what- 
ever Jortin, or the author of a pamphlet, entitled ObjcRions 
to the doctrine of the Trinity, as advanced in the ſervice and 
articles of ihe, Church of England, &c. may ſay, we will 
aver— That a contraty explanation of the paſſage implies, 
either groſs ignorauce, or palpable negle&t of Hebrew 
Phraſcclogy. 


or 


1 


or hath been foiſted into the ſacred Canon, by 
ſome carelels, or wicked tranſcriber, a thing which 
they have not as yet done, or are ever likely to do, 


we ſhall continue to believe, that it was put in by 
: | 


the author of the epiſtle. 


Can you reconcile the Athanaſian creed with 
te the Nicene, or either with the apoſtles' ?”” you 
aſk. Not to the ſatisfaction of Socinians, we 
believe. It is ſufficient if we do it to our own. 
But do'nt you mean by aſking the queſtion, to 
affirm, that they cannot reconcile them? You 
and your brethren, Sir, are very dexterous at that 
mode of reaſoning, called Pet:tio principii. Do 
you believe all and every one of the articles? you 
aſk again. Our claim, Sir, to ſincerity, in matters 
of faith, is as fair as any rational Diſſenter's in 
England. Prove, however, that we do not. A 
child or fool may aſk queſtions—a man of ſenſe 
will endeavour to ſupport, by arguments, what he 
aſlerts. 


What follows is curious enough“ If you 
« cannot lay your hand upon your heart, and ſin- 
« cerely lay, the book of Common Prayer con- 
* tains nothing but the truth, permit me to tell 
* you, you are not members of the Church eſtab- 
„* liſhed.” No, Sir! How wonderful the diſco- 
very! worthy, no doubt, of the ſuperior wiſdom, 
learning and ſagatity, of an enlightened Socinian. 
I will ſuppoſe, however, what I believe to be true, 
that the leading doctrines of the Socinian ſcheme 
are taugh#in what is called the Bank Chapel, or 
Pyebyterian Meeting-houſe I ſhall ſuppoſe, 
n, what is very ys that a number in, com- 
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munion with that ſociety, believe the leading doc-, 
trines of the above ſcheme, but don't approve of 
all its appendages, or every punctilio of that 
ſyſtem. Now, Sir, will you ſay, the above ſup- 
poſitions being true, that they are not Socinians, 
and cannot be members of that church or lociety t ) 
I have heard it {aid, and I know it to be true in 
ſome caſes; that Socinlians have laid claim to ſome 
perlons, as being of their ſentiments, when no ſuch 
thing was the caſe; but I never heard of their 
being forward to diſmember or unchurch perſons 
in communion with them, for not exactly thinking 


as they do; providing they believed their prin- 
cipal ſentiments. 


Do you ſuppoſe, Sir, that the members of the 
Eſtabliſhment are ignorant of what you have taken 
the liberty to inf,rm them of, page 7th? Cer- 
tainly you do. But is the liberty you have taken 
genteel? Does it not bear a little too hard upon 
the members of the Eſtabliſhment, by indirectly 
charging them with groſs ignorance of their 
A, B, C, in xcligion ? ignorance of the doctrine 
taughi in their own Catechiſm ? That ſome of 
them may, is a pollible caſe; but to ſuppoſe that 
the major part are, is very uncharitable. Beſides, 
Sir, the Catechiſm teaches no ſuch doctrine as 
you ſay. You may for the ſame reaſon, charge 
Chriſt kimſelf with teaching the monſtrous doc- 
trine of tranſubſtantiation. Does not he declare, 
(John vi. 53, 55, 56.) Except ye eat the fleſh of 
ihe Son of man, and drink his blood, ye have no 
life in you. For my fleſh is meat indeed, and my 
blood is drink indeed. He that ealeth my fleſh, and 
diingeth my blood, dwelleth in me, and J in King 
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Muſt not our Lord by theſe, and like aſſertions, 
intend eating and dtinking i in the ſpiritual ſenſe ? 

or will you ſay of him as you do of the framers 
of the Liturgy, that he had ſomething farther in 
view? That, without doubt, he held the dottrine of 
conſubſtantiation ? If you do, ſomething more 


than your he dixit will be required as proof. 


You add—* To me indeed it ſeems to be true, 
te that the communion is calculated to improve 
* Chriſtians in moral and religious diſpoſitions, 
* by calling upto their remembrance the life and 
character of the holy and benevolent Jeſus.” 
Does it appear to you, Sir, in that light? Very 
well. But why, Sir, inſtitute an ordinance, which 
is to continue in the church to the end of time, to 
keep us in remembrance of the life and character 


of a man like ourſelves; and from whoſe life, ſuf- 


ferings and death, we reap no more benefit, ex- 
cept by way of example, than from the ſufferings 
and death of a mad dog, killed and thrown into a 
ditch? And, indeed, were Chriſt no more than a 
man like ourlelves, as Socinians would have us 
believe, his life, ſufferings and death would be of 
no more avail to men, in the buſineſs of pardon, 
juſtification, ſanctification and eternal happinels, 
than the ſufferings and death of the meapeſt rep- 
tile in the whole creation. Andy therefore, I aſk 
again, why inſtitute a ſtanding rite, in the CErif- 
tian church, to keep in remetnbrance the life and 
character of ſuch a perſon ? that gould anſwer no 
other end, than to betray his followers into the 
practice of the mother of harlots, who canon izes 
dead men, and keeps days in remembrance of. 
them. I read in the inſpired volume, that the 
: paſſoveę 


(03 


paſſover was appointed to be a memorial of the 
wonderful preſervation ot the Iſraelites, when all 
the firſt-bora of Egypt was deſtroyed; and to 
keep them in remembrance of their great deli- 


verance from cruel bondage, and the hand of a 


mercileſs tyrant. That ordinance was calculated 
to preſerve in their minds, a remembrance of God's 
love to them, and care of them-—to awaken every 
ſpark of gratitude in their hearts—to draw a 
tribute of praiſe from their lips, and cheerful 
obedience, in the whole courſe of their life and 
converlation, to their great and glorious deliverer; 
calculated to beget in them becoming confidence 
in his omnipotent power and faithfulneſs, in times 
of imminent danger. And does not the great 
apoſtle of the Gentiles, when informing the church 
at Corinth, how they ought to keep the Chriſtian 
paſſover, urge, as a reaſon to enforce his exhor- 
tation For Chrift our paſſover is ſacrificed for us? 
See 1 Cor. v. 7. Now, as the paſſover was in- 
ſtituted, as has been obſerved, to keep the Iſrael- 
ites in remembrance of their redemption from tem- 
poral bondage and flavery, certainly the com- 
munion, or, Lord's ſupper, was inſtituted to 
commemorate ſometbing that bears an analogy to 
that redemption. To ſay it was not, is to charge 
the inſpired peaman with ignorance and folly, in 
making alluſions when there is no likeneſs in the 
things alluded to. And what is there that bears 
ſo ſtriking reſemblance to Iſrael's redemption from 
the houſe of bandage, as the redemption of the 
church by the ſufferings and death of the Lord of 
glory? If that was not one grand end for which 


m was inſtituted, I ſee neither wiſdom nor goodneſs 


in appointing it, or any valuable end ty 26-208 
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ſwered by receiving it. And I deſpair of ever 


ſeeing better, till I be favoured with a ray of 


'Socinian light, and a pair of Socinian ſpectacles, 


And even if that ſhould take place, ſtill I deſpair; 
becauſe when the ſcriptures are read with theſe, a 


perſon ſeems to underſtand their genuine meaning 
no more, where they treat of the way in which 


men are, and can be ſaved, than if he were to look 
at his Bible with a nill-ſtone hung before his 
eyes. Socinians, however, tell us, that it neither 
was, nor could be inſtituted for ſuch an end; be- 
caule, ſay they, the church was not redeemed by 
his ſufferings and death. No! Then pleaſe to 
inform us for what end it was inſtituted. © To 
% improve Chriſtians in moral and religious gil- 
“ poſitions,” ſay you. Very well. And can theſe 
diſpoſitions be either produced or improved, 
without moral means and ends? To afhrm this, 
is no leſs contrary to ſound philoſophy, than it is 
to ſound divinity. And pray, what hath the 
Lord's ſupper more of a moral quality in it, upon 
Socinian principles, than a common meal? or 
what aptitude hath it, according to your ſentiments, 
to promote moral and religious diſpoſitions, in the 
receivers, more than your eating a friendly meal 
with your neighbour? But what do you mean 
by moral and religious diſpoſitions? Do you, by 
als mn ſupreme love to Deity, delight in him, 


his works, his ways, his word, his golpel, his or- 


dinances; a fixed averſion to ſin, in every point 
of view; and an increaſing love to, and intenſe 
deſires afier holineſs of heart and life, &. Theſe 
I call moral, rather, gracious diſpoſitions. Theſe 
are diſpoſitions, Sir, which are improved by it, in 
gl the worthy partakers of it. But, in the wo 

tbat 
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that you view it and its Author, diſpoſitions that 
can no more be Improved by your receiving it, 
than the reception of it can raiſe you to the 
throne of Britain. 


While endeavouring to fix a ſtigma uponthe firſt 
Reformers, in affirming, © That without doubt, 
& they held the doctrine of conſubſtantiation, and 
talking about the triflingnels and childiſhneſs of 
the difference between it and tranſubſtantiation, 
you add, © Utterly unworthy of thoſe illuſtrious 
K men, who! zeformed the church,” &c. But 
mould not you, Sir, have ſubſtantiated your charge, 
before you had added, by way of inference—* Ut- 
« terly unworthy of thoſe illuſtrious men,“ &c, 
Are we to believe things upon your bare aſſertion, 
againſt the cleareſt evidence to the contrary ? If 
you expect this, Sir, you are likely to be diſap- 
po From what follows, viz. that they were 

only partial reformers,” &c. there is reaſon to 
believe, that your compliment, © Illuſtrious men,” 
is hypocritical. We have no doubt, however, 
but many of the firſt reformers arrived at a place, 
where you, Sir, are not likely to land, without A 
enange of lentiment, , 


But your crimination of the firſt reformers does 
not end here. — In the next paragraph, you ſay— 
« It would, however, have been to their 
K credit, if they had fixed their ſentiments before 
® they 'campolſed offices of devotion.” And 
did not they fix their ſentiments? Are not the 
{hurty nine articles a pfroof that their ſentiments 
were fixed? Will any body, but you, Sir, upon 
reading theſe, ſay, their fentiments were not 
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fixed ? or, do you intend to inſinuate, that, ho- 
withſtanding they publiſhed theſe as their ſenti= 
ments, rather as the doctrines of Divine Revelation; 
they did not believe a ſyllable of them? But i 
was after they had compoſed offices of devotiory 
ſay you. Be it ſo. What then? Why, they 
were not fixed in their ſentiments before. How 
do you prove that, Sir? Their compoſing offices 
of devotion before they drew up the articles, 13 
no proof that their ſentiments were not fixed: 
Nay, as there 1s a perfect agreement between the 
articles and offices of devotion, in every thing 
material, it is a ſufficient proof that their ſen= 
timents were fixed: 


* One doctrine, indeed,” ſay you, c. they 
** have plainly declared in the communion ſer- 
vice, which a large body of Chriſtians think 
(i. e. do believe) is not contained in the 
% Bible.” What large body of Chriſtians, Sir? 
why, the rational Diſſenters no doubt. Why not 
then mention them? Were you afraid; that if 
the ſentence had run thus, Which we Socinians 
or rational Diſſenters, a large body of Chriſtians, 
&c. the public would have been uncharitable, and) 
like Samuel Fletcher, 1n his reply to Mr. Cooper, 
denied your having any right to the Chriſtian 
name? If you ſulpetted this, I believe your 
{ulpicion was not groundleſs. But what is the 
doctrine which, a large body of Chriſtians think, 
is not contained in the Bible? Why, © that je- 
* {us Chriſt offered a full, perfect and ſufficient 
* ſacrifice, oblation and ſatisfaction, for the fins 
* of the whole world.” If, by the world, you 


mean; the whole world, in that extenſive aud vague 


ſenſe. 
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* 
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ſenſe, as inclufwe of every individual of the human 


race, I do not believe it, nor does'the church affirm 
it. The church ſpeaks what the ſcripture de- 
clares, when it [peaks of him as a propitiatory ſa- 
crifice. See 1 John ii. 2. And he is the propiti- 
ation for our fins ; and not for ours only, but alſo 
for the fans of the whole world. The church means 
what the ſcripture means, when it ſpeaks of the 
virtue of his ſacrifice, or oblation, and the pre- 
valence of his interceſſion, viz. that the former 
was, is, and ever will be, a full, perfect, ſufficient 
ſacrifice, oblation and ſatisfaction, for all the fins, 
of all that have, do, or ſhall believe in him; in 
whatever age they have lived, or may live. And 
the latter, viz. his interceſſion, being founded upon 
the reality and perfection of his ſacrifice, we are 
informed, Heb. vii. 25: that he is able to ſave to 
the uttermoſt them that come unto God by him: and 
we are told, Heb. ix. 26. that once in the end of 
the world, hath he appeared to put away fin by the 


ſacrifice of himſelf ; and Heb. x. 14. that, by one 
Aa he hath perfefted for ever them that are 


anctiſied. 


You inform us, page 8th, that © Our Saviour 
« has indeed been called a ſacrifice, but only in a 
figurative ſenſe.” Pray, Sir, does the word 
Saviour come with a good grace from a Socinian ? 
or can he have any proper idea when he uſes it? 
What does he ſave you from, Sir? Not from the 
guilt of ſin— that is to be done away, Socinians 
tell us, by repentance. Not from the filth of ſin 
—that is to be done away, they tell us, by our 
improvement in moral virtue. Or if he ſaves 
you, how does he do it? Not by the merit w 4 
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Heath and power of his grace—there is no ne- 
ceſlity for either in the caſe, ſay Socinians. No! 
Pleaſe to inform us then, which way he faves 
you: Why, to be ſure by his doctrine and ex- 
ample. Indeed! And why might not the pro- 
phets and apoſtles have ſaved us by their doctrine 
and example? They delivered the ſame doctrine, 
and, at any rate, ſet us a good, though not ſo 
perfect an example of obedience and reſignation to 
the Divine will, as he did. Why not ſay, our 
Saviour Iſaiah, Jeremiah, &c. our Saviour Paul, 
Peter, &. Why did it pleaſe the Lord to bruiſe 
him and to put him to grief? IM liii. 10. What 
need for taking and crucifying the Lord of glory, 
if doctrine and example were all that was neceſ- 


ſary to ſave ſinners? © Our Saviour has, indeed, 


been called a ſacrifice, but only in a figurative 
* ſenſe.” Only in a figurative ſenſe, Sir! You 
have no more warrant from ſcripture to ſay fo, than 
to ſay, like ſome antient heretics, that he had only a 
figurative body, or human nature. Pray, Sir, what 


figure is there in the following paſſages ? fa. liii. 


5. 10. But he was wounded for our tranſgreſſions, 
he was bruiſed for our iniguities: when thou, rather, 
if he ſhall make his ſoul an offering for fin, &c. Iu- 
TASIM ASHAM NAPHSHO: Eph.v. 2. And walk in 
love, as Chriſt alſo hath loved us, and hath given him- 
ſelf for us, an offering and a ſacrifice to God for a 
fweet-ſmelling favour : Heb. ix. 26. But now once 
in the end of the world hath he appearcd to put away 
fin by the ſacrifice of himſelf : Heb. x. 12. But 
this man, after he had offered one ſacrifice for 
fins, for ever fat down on the right hand of God, &c. 


You, who alk ſo often, where are ſuch and. 
D ſuch 


-—- 
— — — - 
2 3 
1 % — 


—— - 


— —_— - * 
3 4 — — ＋ 


— — — 
— - 


8 


(#3). * 


fach things ſaid in the Bible:—Pleaſe to inform 
us in what part of the ſacred volume it is ſaid, 
that Chriſt was a ſacrifice only in a figurative ſenſe ? 
Or, (not to be guilty of a method of objecting, for 
I cannot call it reaſoning, which we condemn) ſhew 
in what place of the ſcripture, any thing like the 
doctrine is taught? | 


This brings to my mind what an eminent 
Hrreh divine obſerves concerning the objeQions 
of Socinians, in his day; the ſubſtance of which 
I ſhall preſent the reader with, by which he may 
ſee that their method of objecting to the truth, 
has been much the ſame in every age: | 

$- 


« If all the phraſes and terms, (ſays he) by 
* which the atticles of faith are defined, muſt ne- 
« ceſlarily appear in ſcripture, in ſo many letters 
„ or ſyllables; and if there be nothing neceſſary 
to ſalvation, or that*concerns faith, which is not 
« to be found verbatim in the ſacred oracles, as 
Smalcius affirms againſt Graverus ; then many 
articles of the Socinian {cheme fall to the ground: 
for let them ſhew us where it may be found 
© (read in ſcripture)—that Chriſt was, or is a 
Saviour, only by his life and example; that 
his death was the conſequence of his natural 


« conſtitution, not a puniſhment for fin; and 


« where the word acceptilatio and others of like 


4 ſcripture, in ſo many {yllables, that would not 
ſatisfy the impions Socinian, nor would our 
adverſaries relinquiſh their pre-conceived opi- 
nion; but even then would, by their (blaſ- 


« phemouys) 


kind, which they ule ſo often in this myſtery; 
occur. But, though this word were read in 
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* phemous) comments, endeavour to wreſt its 
* meaning, or elude its force; as they have done 
by others of the ſame kind. For would not thoſe 
* who ſtrain every nerve to explain away the ſenſe 
* f the words redemption, redemption by price 
< Propitiation, curſe or execration, by various ſo- 
phiſtical quibblings, in like manner, pervert the 
* word ſatisfaction? To put this beyond all 
doubt, let us hear Socinus himſelf, who is not 
* aſhamed to belch out the following words (Lb. 
© 111., de Servatore chap. 2.) If only one place 
could be found, in which there is mention of 

a ſatisfaction made to God for our fins by 
* Chriſt, they would have ſome ſhadow of ex- 
* Cule; I, however, would not believe that it 
vas really ſo, although the. expreſſion occured 
not only once, but often in the ſacred records.” 
* Confuſion on them, therefore, who here require 
direct and expreſs terms, and at the ſame time 
declare, that they would not believe the ſcrip- 
ture, although it ſhould ſpeak plainly and ex- 

preſsly. Who ſees not the craft and deceit, who 
* does not execrate that impiety, which commands 
* the book of God to depart, that reaſon may fit 
* ſole judge and director of our faith? But we 
* have not fo learned Chriſt.” * | 
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„KATA ro Blatow fi omnes phraſes et terminos quibus 
articuli fidei explicantur in feripturis KATA TO GRAMMA ex- 
tare oportet, nihilque neceſſarium fit ad ſalutem et de fide, 
quod in ſeripturis de verba ad verbum non extet ut Smalcius 
aſſerit contra Graverum, cadunt multi articuli religionis Soei- 
nianz : oſtendant enim nobis ubi legatur Chriſtum Serva- 
torem tantùm exemplarem eſſe, redemptionem ejus metapho- 
ricam, mortem eſſe ſequtlam nature, non pœnam peccati, 


ubi ſit vox acceptilationis, qua in hoc myſterio tam frequenter 


Ha 
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His religion,” ſay you, © ſuperpeded the ne- 


s ceſſity of ſacrifices, or of any ceremonial ob- 


* ſervances.” If you mean that all the ſacrifices 
appointed under the law, and daily offered, were 


inſufficient of themſelves to atone for the fins of 


the church under that diſpenſation, and to purge 
the conſcience from dead works; and that Chriſt, 
by the one offering of himſelf accompliſhed that 
which all the ſacrifices typified, ſo that there was no 
more occaſion for them, you are right; and ſpeak 
in perfect agreement with St. Paul, Heb. ix. 12, 
18, 14, 26. and x. 1, 2. But if you mean, as 
undoubtedly you do, that Chriſt neither did, nor 
was there any neceſſity for his making ſatisfaQion 
for ſin, by his ſufferings and death, you are abſo- 
lately wrong; and ſtand confuted by the whole 


8 


utuntur, et t alia id genus. Etſi hoc vocabulum totidem ſyl- 
labis ſeriptum legeretur, nondum tamen ſatisfactum eſſet im- 


pictatz Socinianz, nec adyerſarii præconcepta opinione re- 


cederent, fed ſuis etiam gloſſematis iſt ud corumpere et eludere 
conorentur, quod in aliis phraſibus ejuſdem generis factum. 

am qui ro APOLUTRON et ' APOLUTROSIN, ANTILUTKON, 
1 LASMON, KATARAN variis ſophiſticationibus enervare ſatagunt 
quid ni pariter ſatisfaciendi et ſatisfactionis verbum depra- 
varent? Et ne de eo dibitemus audiamug Socinum ipſum, 
quem non puduit hc verba effutire, lib. 3. de Serra. c. 2. 
Si vel unus faltem locus inveniretur in gus ſatisfa@ionis pro 
peccatis naſtris Des per Chriſtum exhibite mentio fieret excu andi 
frlaſſe viderentur. Ego quidem etiamſi non ſemel fed fepe in 


In facris monimentis ſeriptum extaret; amn idotro tamen ita rem 
prorſus ſe habere crederem. Eant ergo qui proprias et ex- 


preſſas voces hic requirunt, quando ne quidem ſe Scripturz 
creCituros proßtentur licet apertè et expreſse loqueretur, quis 
fucum et fraudem non animadvertat, quis impietatem non ex- 
ecretur? quæ ſcripturam procul eſſe jubet, ut ratio ſola judez 


ct norma fidei hie ſedeat: ſed nos non lic didicimus Chriſtum. 
Tar, de Fathifattione. 


1 hat 


current of Divine Revelation ; where it ſpeaks of 
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what Chriſt did and ſuffered, and for what end. 
And this we ſhall ſhow by and by. In the mean 
time we ſhall attend to what follows. He lub- 
© mitted,” lay you, © to the ſacrifice of death,“ 
&c. To the ſacrifice of death! Pray, Sir, is 
there any meaning in the expreſſion? I read, 
Phil: ii. 6, &c. Who though he was in the FORM 
of God, (that is of the ſame nature or eſſence ; 
for other form there is not in God,) thought it 
not robbery to be equal with God : but made himſelf 


/ no reputation, and took upon him the form of a 


ervant, (that is, a real human nature, body and 
ſon] ; for other form there is not in man,) and was 
made in the likeneſs of men: and being found in 
faſhion as a man he humbled himfelf and became 
obedicnt unto death even the death of the crofs. 
But the ſacrifice of death, is an expreſſion I have 
not met with, in all that I have ſeen of the writings 
of Socinus, Crellius, Schlictingius, Smalcius, &c. 
nor has it any meaning, that I can fee, but upon 
the principles of the orthodox. Did not you juſt 
now, ſay, that he was a ſacrifice only in a figurative 
ſenſe? Then, according to your own account of the 
matter, his ſubmitting to the ſacrifice of death, 
muſt only have been figurative, and conſequently 
his death was only figurative; or, which is the 
ſame, he did not die at all, And is this manner 
fo ſpeaking, conſiſtent with the ſuperior wiſdom, 
learning and pref 
or rational Difſenter? But do you know, Sir, 
what is neceſſary to conſtitute a proper ſacrifice ? 
I don't think you do, or you would not have ſaid 
that our Saviour was a ſacrifice, only in a figura- 
tive ſenſe. I will, however, to ſave you the trouble 
and expence of going to ſome Divinity-Hall to 

be | learn 


of an enlightened Unitarian, e417 10\\ 
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learn, for once aſſume the Profeſſor's chair, and 
inform you. And, therefore, to conſtitute a pro- 
per ſacrifice, it is neceſſary Firſt, that there be a 
Prieſt—Secondly, an Altar—Thirdly, an Offering 
—Fourthly, a Deity to whom it is preſented. Now, 
Sir, did not all theſe take place in the ſacrifice of 
Chriſt? But in a matter of ſuch moment, let us 


not be guilty of begging the queſtion, as you do. 


And, for proof of the firſt, ſee Heb. vi. 20. IESUS 
made an Hion PRIEST for ever, after the order of 
Melchiſedec. For proof of the ſecond, ſee Heb. 
ix. 14. Who through, or by, the eternal Spirit, of- 


fered himſelf without ſpot unto God. For confirma- 


tion of the third and fourth, ſee Eph. ii. 2. Who 
hath given himſelf for us, an offering and ſacrifice 


PROSPHORAN KAI THUSIAN, o God. If you wiſh 


to know for what end he gave himſelf a ſacrifice, 


Paul will tell you, Heb. ix. 26, and x. 12. But 
Now once in the end of the world, hath he appeared 
zo put away SIN by the ſacrifice of himſelf: after he 
had offered one ſacrifice for Sins, far ever fat down 
on the Tight hand of God. 


No, ſay you. He ſubmitted to the ſacrifice of 
death, to confirm his © righteous doctrine, &c.“ 
St. Paul ſays one thing, and you another. And 
who am 1, that I ſhould: decide between two ſuch 
Diſputants? I am inclined, however, and, I ſup- 
pole, ſo will the religious public, to believe St. 
Paul, before all the Unitarians or rational Diſſent- 


ers in the world. But what confirmation or proof, 


is the death of a perſon, of the truth of the doctrine 
he taught? It may ſatisfy others that he himſelf 
believed it; but the truth, or falſenels of a doctrine 


muſt be proved by another fort of criterion.— 
| Moreover 
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Moreover, Sir, your aſſertion, is not only gratui- 
tous, like moſt of the reſt, but abſolutely falſe. 
Where do you find our Lord appealing to his 
death, for proof of the truth of his doctrine? Was 
not his doctrine confirmed, previous to his death, 
by the many miracles he wrought, and works 
which he performed? Does he not appeal to thoſe 
as a proof of the truth of his doctrine? I wiſh you 
would carefully read the Evangeliſts, on this mat- 
ter. From them you might receive information, 
if you be not ſteeled againſt evidence to the contrary 
of what you have aſſerted, about the end of Chriſt's 
death. He frequently mentions his death, as a 

proof of the ſincerity and greatneſs of his love to 
his Church; but never once, that I remember, 


appeals to it as an evidence of the truth of his 
doctrine. 


But in the next paragraph you ſay—“ The 
arguments are before the public,“ and then add, 
—“ may truth prevail!” Amen. God grant 
that it may. But has not your printer committed 
a miſtake? Did it not ſtand in your manuſcript 
May Socinianiſm or Unitarianiſm prevail! Is 
not this what you mean by truth? Is not this the 
thing you pray ſo heartily for the prevalence of ? 
We ſhall not, however, ſpend much time in 
gueſſing at your meaning, where it is not obvious; 
But follow you where you ſpeak our. In the 
next ſentence, you call for our attention, by 
ſaying—“ But mark, my brethren, the word ſa- 
« tisfaCtion cannot be taken in the ſame figurative 
« ſenſe with ſacrifice and oblation,”: &. No! 
Then it muſt be taken in a litefal, that is in a 
proper ſenſe. This is what we belieye—this is 

: what 
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what you are pleaſed to deny. Either it muſt be 
taken in a proper, or. Tigurative ſenle. Not the 
latter, you poſitively aſſert. The former alſo you 
deny, by laying—* Nor is there any paſſage in 
* the ſcriptures, in which Jeſus Chriſt is ſaid to 
* have made a full, perfect and ſufficient ſatisfac- 
e tion for the fins of the whole world.” But 
have not you granted its being taken in a proper 
ſenſe, by denying its being taken in a figurative ? 
Had you ſaid, that the word ſatisfaction, when 
applied to Chriſt, can be taken in no ſenſe at all, 
you would have ſpoken intelligibly, though not 
not truly. But have you proved, either the 
figurativenels of the one, or the non-exiſtence 
of the other? No: unleſs your poſitive aſſertions 
be admitted as proof; and this we are not willing 
to do. Poor man! I wiſh, that, inſtead of railing 
againſt the doctrinal articles, Liturgy, &c. of the 
Church of England, you would go to ſome of 
her univerſities, and learn to chop a little logic: 
for there ſeems to be little ſound reaſoning taught, 
where rational Diſſenters are educated. Their 
main arguments are either ignoranlia elenchi, fo- 
reign to the point, or petitio principii, a conſtant 
begging of the queſtion; or taking for granted 
what ought to have been proved. Deny them 
of theſe, and, when diſputing upon religious ſub- 
jects, you ſeem to deprive them of reaſoning 
faculties. The laſt is almoſt their conſtant re- 
ſource; as is evident from what follows. 


“ Will not,“ you aſk, © a righteous, bene- 
« volent, and merciful Being, be ſatisfied with 
* fincere repentance and hearty reformation ?”” 
It you mèan, as certainly you do, that God * 
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ſatisfied with theſe, as a ſufficient compenſation 
for all the diſhoncur done to him, by the offences 
daily committed againſt him and his law, I anſwer, 
he will not. And God himſelf, who is merciful 
and gracious, has plainly told you, he will by no 
means clear, acquit, the guilty, Exod. xxxiv. 6. 
That is, he will by no means do it, without com- 
plete ſatisfaction. God is the Rector and Judge of 
the whole univerſe; and his law is holy, juſt and 
good. And pray, Sir, what ſatisfaction do your 
1epentance, and reformation, make to him, juſtly 
oſfended with your fins? or what reparation of 
the honours of the divine law, which you, as well 
as others, have ſo often violated? Can you have 
any juſt ideas of the infinite holineſs, juſtice, truth, 
and faithfulneſs of the eternal God; or any proper 
ideas of the horrid and malignant nature of fin, 
when you talk of ſatisfying by repentance and re- 
formation? With reſpect to theſe, you ſeem to be 
as blind as a Bat. No laws, Sir, human or divine, 
will be ſatisfied with the Repentance and Reforma- 
tion of the Delinquent. And if they were, the 
very end of law would be rendered wholty abor- 
tive. Apply your realoning to the laws of your 
country, and fee whither it will lead. A man has 
murder' dor robbed his fellow creature; the fact 
is ſubſtantiated by reputable witneſſes; the Crimi- 
nal has no more to do, upon your principles, but 
to addreſs the judge and jury, in the following 
language“ It is true, Gentlemen, I have been 
« guilty of the crime with which I am charged, but 
“ repent, and will endeavour to reform: and on 
« theſe grounds, I inſiſt upon it, as an acT or 
« JusT1cx, that you acquit me.“ Now, Sir, ac-— 
E cording 


of 


cording to your mode of reaſoning; if the judge 
be righteous, benevolent and merciful, he muſt 
acquit him: And if that were the cale, none would 
fuffer. And what ſecurity would there be, either 
for life or property? But would not the Judge tell 
him, that he reaſoned moſt abſurdly? Would 
he not aſk him, what reparation his repentance 
made to the laws of his country, which he had ſo 
grols]y violated ? What ſatisfaction to his injnred 
tellow creature? Certainly he would. And I he- 
ſitate not to declare—that if the Judge were righ- 
teous and jult to the law, merciful and benevolent 
to his Majeſty's ſubjects, he would pals ſentence 
of death upon him. It may, perhaps, be ſaid the 
fimile is not juſt—the caſes not being parallel. I 
grant it; but ſo much the worle for your ſcheme. 
God being infinitely holy, juft and righteous, he 
muſt have an infinitely greater regard for his ho- 
nour, the rights of his law and juſtice, than men 
can have for their's: And therefore he muſt puniſh 
violations of theſe; unleſs ſatisfaction be made. 
The more juſt the judge, the more certain the pu- 
niſhnent of crimes. And we are affured, the Judge 
of all the Earth will do right. But to ſuffer fin to 
go unpuniſhed, would be a moſt unjuſt, and there- 
tore, a moſt wicked thing. Now, Sir, it is evident, 
that your ſcheme, which denies that ſatisfaction 
was made by the Saviour, and affirms, that there 
was no need for any ſuch thing to be done, 1s the 
molt irrational and antichriſtian of any, that ever 
the deluded ſons of Adam adopted. Under a pre- 
tence of magnifying and honouring the mercy of 
God, and repreſenting him to the children of men, 
in an amiable point of view, it ſtrips him of his ho- 
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lineſs, juſtice, truth and faithfulneſs, and makes 
him into nothing but ( Horreſco referens ) a 
painted idol. It makes no proviſion for the 
{ſalvation of finners; but leaves them, either 
to die in deluſion, or fills them with deſpair: fo 
that it is a direct invaſion of the rights of God and 
men. In anſwer to this, perhaps, it may be aſked, 
Is not God a Sovereign? May he not diſpenge 
with the rights of his law and juſtice? In return— 
I aſk, can Jehovah ceaſe to exiſt? The one he 
can do as ſoon as the other. Both are alike impol- 
fible to God. Every ſcheme of religious ſenti- 
ments founded upon, and fairly deducible from 
the ſacred records, will ſtand the TEST of God's 
word, in its plain obvious meaning, without ob- 
liging its Advocates to betake themlelves to the 
wretched ſhifts, that Socinians are driven to; who, 
in order to ſupport their monſtrous and blaſphe- 
mous ſentiments, cry out of one pillage, that it is 
corrupted, of another, that it is interpolated—a 
third they wreſt, torture and crucify. And as 
their ſcheme obliges them to uſe that method with 
the ſcriptures, it is proof ſufficient, that it has no 


foundation there. 


You go on and tell us—* You read, truly, that 
* Jeſus Chrilt is the Propitiation for our fins.” 
Yes, Sir, we do—But you are not willing that we 
ſhould underitand the pallage in a literal or proper 
ſenſe; for you add But may it not be preſum'd, 
* that he did not make God propitious to us, but 
taught us the propitious, placable, merciful cha- 
* racter of God?“ Indeed, Sir, you may preſume 
what you pleaſe—and as preſumption ſeems to be 


an eflential part of your character, we ſhall not 
| envy 
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envy you the poſſeſſion of it. As for us, guilty 
miſerable ſinners, we dare not preſume any ſuch 
thing. And if what you preſume were true, the 
poor Publican laboured under a capital miſtake, 
and prayed very erroneouſly, when he ſmote upon 
his breaſt, and cried (O TuEOSTLASTUETI MOI TO 
AMARTOLO)--God be propitiousor merciful to me a 
iinner. Luke xvi1i. 13. To have agreed with your 
views of propitiation, he ought to have told God, 
that there was no occaſion for his being propitious 
or merciful to him, a vile ſinner; but for him to 
be made propitious or merciful to God. But if 
he had, would he have ſpoken truth? Was 
there no need for God to be propitious to the poor 
Publican? It is beyond diſpute that the Publican 
thought there was. Beſides, Sir, is there no differ- 
ence between making atonement or propitiation far 
fin, and teaching the propitious or merciful cha- 
racter of a perſon? Every body, I think, but Ra- 
tional Diſſenters, (whole brazns ſeem to be turned 
when they write upon theological ſubjects) will 
perceive a very great difference. However, if you 
know not the meaning of the word 1LA$KoMA1, and 
be not willing to learn in what ſenſe the inſpired 
penmen uſe it Pleaſe to conſult the Sages of 
Greece and Rome. They will, omnes ad unum, to 
a man, who ule it, tell you, that it ſignifies to pro- 
pitiate, atone or appeaſe their offended Deities ; 
tO turn away their wrath or anger. If you have 
Homer, read his firſt and third Iliad, and tell us 
what he means, by PROTOS EGO KELOMEN THEON 
ILASKESTHAl1—Tell us what Plutarch means, 
by ILAS0O THUSIAIS HEROAS What Lucian 
means, by 1LASATO TON THEON. You may 
try your critical, acumen upon theſe pallages- 
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As ſor us, we are content with the account 


that the Apoſtles give of it Who inform 
That God ſet forth his Son to be 
ILASTERION @ propitiation through faith in his 
blood, Rom. iii. 25.—T hat we have Redemption, (not 
through his doctrine and example—not thro' our 
repentance and reformation, but) through his blood, 
Eph. i. 7.—That without. ſhedding of blood there 
is no remiſſion of fin, Heb. ix. 22.—That we are 
not redeemed with corruptible things, ſuch as filver 
and gold, but with the precious blood of Chriſt, 
1 Pet. i. 18, 19.—That he is the, 1LASMOs, propili- 
ation for our fins, 1 John ii. 2.—That the blood 
of Jeſus Chriſt his Son cleanſeth us from all ſin, 
1 john i. 7. We ſhall therefore leave you and 
your friends, to ſeek reconciliation, pardon and 
ſalvation, in your ſincere repentance and reforma- 
tion, with a hint, for the preſent, to take care, leſt 
you be a day too late in finding them there. 


What remains of your pamphlet unnoticed, is 
ſuch a Farrago of religion and politics, that I have 
neither time nor inclination to wade through it. 
I would, however, oblerve, that one of your ca- 
pital miſtakes conſiſts in confounding natural and 
civil liberty; and arguing from the former to the 
latter. Theſe two are very difterent—and the 
difference you may ſee clearly ftated, in a pam- 
pblet, entitled, Political Obſervations on the Teſt 
Act : which pamphlet I have good reaſon to he- 
lieve you are in poſſeſſion of. The liberty that 
you, Sir, ſeem earneſtly to wiſh for, is, to ſay 
and do what you pleaſe, and to be controled by 
none ; to be anlwerable to none, And to grant 
perſons 


( 38 ) 
perſons of ſuch a perſecuting- ſpirit, as the ra- 
tional Diſſenters have diſcovered, ſuch a liberty, 
would neither be conſiſtent with the ſafety of the 
Church or State. Do you aſk what I mean hy a 
perlecuting ſpirit—I aſk again, Have not the 
Unitarians or rational Diſlenters, perſecuted the 
Church of England, with tongue and pen, in a 
molt ſhameful manner? Have they not called 
her antichriſtian, her members 1DoLATERS ? 
&c. Have they not blaſphemed her articles, and 
tried to get ſubſcription to them ſet aſide? Have 
they not repreſented many of herclergy as perjured 
bes? &c, Thele, Sir, are ſuch ſtubborn 
facts as cannot be denied. But, pray, Sir, who is 
to reform, what you call, the errors and corruptions 
of the church ? or, what reformation will pleaſe 
Unitarians, or rational Diſſenters? It is evident, that 
to pleaſe them, a total annihilation muſt take place. 
And do you think, Sir, that members of the eſtab- 
liſhment will give up with their articles, homilies, 
liturgy, &c. and admit the horrid figments of 
Socinus in their place? No, no, Sir; you mult: 
not expect ſuch a ſacrifice to be made in favour 
of rational Diſſenters. Beſides, Sir, what is it to 
you, as a Diſſenter, if the Church of England 
were, what perlons of your {entiments call her, viz. 
antichriſtian? &c. &c. She does not hinder you 
to believe and worſhip as you pleaſe, and when 
you pleaſe; that being the cale, I can neither fee 
wiſdom nor policy in railing againſt the Churth, 
at the rate that rational Difſenters do. But vou 
are kept out of places of truſt and emolument, 

Hay you, on account of your faith, What then 5 
Why, it is not right, It may not. But it is done 
| D | by 
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by a very great majority of your fellow ſubjects; 
and, till ſuch time as you can bring them into yeur 
religious and political views, or diſcover a more 
tolerant ſpirit towards thoſe who differ from you, 
you are not likely to obtain what you wiſh for. 


To conclude, as you, Sir, profeſs to be an ene- 
my to hanging and burning people for their faith, I 
publickly declare, that J am as much an Enemy 
to perſecution for conſcience's ſake, as you are, or 
can be. I would not have an hair of a Socinian's 
head touched, on account of his religious ſenti- 
ments. Only let care be taken, to prevent him 
from diſturbing me, and others, in the peaceable 
poſſeſhon of what I believe to be the faith once de- 
livered to the ſaints. I wiſh for no more. Having 
made this declaration, I beg leave to tell you, Sir, 
what is the opinion of many of the more dilcerning 
part of the public. They think that Socinianiſm 
is loſing ground very faſt, eſpecially in Lancaſhire; 
that Socinians themſelves ſee it, notwithſtanding 
their boaſls of the ſpread and ſucceſs of their ſenti- 
ments; that unleſs they can get ſubſcription to the 
Doctrinal Articles ſet aſide, the Liturgy reformed, 
&c. that they may enter and exerciſe their miniſ- 
try within the walls of the Church, and ſhare her 
emoluments, in a little time (if things go on as they 
have done) they will ſcarcely have a place to preach 
in, or a perſon to preach to; and therefore 
they ſtrain hard to remove every Barrier out of the 
way, that they may obtain che object of their 
deſire, 
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P. S. Perhaps the Public and my Friends, may 
think, that I ſhould have entered upon a formal 
defence of the Church of England, the Doctrine 
of the Trinity, the Divinity of Chriſt, the Atone- 
ment, &c. But as the Author of the Pamphlet 
animadverted upon, has not made a direct and 
formal attack upon any of theſe, they will, for 


that reaſon, excuſe me for not entering upon a 


formal defence. If the author chooſes to reply, 


the field is open—If he will abide by ſcripture in 


its ain obvious meaning, eſtabliſh his data, and 
reaſon fairly; I ſhall not decline the controverly. 
On the other hand—if any thing ſhould appear, 
by way of anſwer, conſiſting chiefly of gratuitous 
aſſertions, ſophiſtical reaſoning, and falſe criticiſin, 
I ſhall deem it unworthy of notice. 
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